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Abstract1

This article identifi es a set of Slavonic passages from Athanasius’ Orations 
against the Arians quoted by Joseph Volotsky and Metropolitan Daniil in op-
position to the heresy of Judaizers. These writers are two of the three men 
(the third one being Zinoviy Otenskiy who is examined in a separate study) 
that cited Athanasius’ work as originally writt en in Greek and translated to 
Slavonic in 907 (today preserved in ten manuscripts of Russian origin). This 
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study is aimed at exploring the significance of this fact, and it also provides a 
transcription and analysis of all the quotations by comparing them with the 
text of the Orations in all known manuscripts.

Keywords
Athanasius of Alexandria, Orations against the Arians, Joseph Volotsky, Metro-
politan Daniil, Archbishop Gennady, heresy of the Judaizers

Резюме
Настоящая статья рассматривает выявленные у Иосифа Волоцкого и ми-
трополита Даниила цитаты из Афанасиевых «Слов против ариан». Их со-
чинения являются двумя из трех источников русского Средневековья (к 
третьему относится Зиновий Отенский, анализируемый в отдельной ра-
боте), в которых цитируется данный текст, переведенный с греческого на 
славянский в 907 г. и сохранившийся в десяти русских списках. В статье 
показано, что взятые из него цитаты были использованы в полемике с ере-
сью жидовствующих. Главной целью настоящего исследования является 
рассмотреть значение этого факта, а также представить непосредственный 
текст цитат и сопоставительный анализ по всем известным нам спискам, 
содержащим «Слова против ариан».

Ключевые слова
Афанасий Александрийский, Иосиф Волоцкий, митрополит Даниил, ар-
хиепископ Геннадий, ересь жидовствующих

It is commonly recognized that the Slavonic translation of Athanasius’ Orati‑
ons against the Arians in our possession today was first copied to counter the 
so-called heresy of the Judaizers active in Veliky Novgorod and Moscow in 
the late 15th and early 16th centuries. It is much less known, however, that 
there seem to be only three people who cited this writing around that time: 
Joseph Volotsky (1439–1515), Metropolitan of Moscow Daniil (1492–1522), 
and Zinoviy Otenskiy (d. 1571/2). Today, Athanasius’ Orations are preserved 
in ten MS witnesses ranging from the late 15th to the mid-17th centuries, and 
this study is aimed at exploring the issue of reception of this writing in Joseph 
Volotsky’s and Metropolitan Daniil’s own works. For the reception of Orati‑
ons in Zinoviy Otenskiy, I would like to refer the readers to my other work in 
co-athorship with Mikhail Shpakovskiy.1 In the present article, I will examine 
the context in which Joseph and Daniil used the Orations and the purpose for 
which they quoted this work. In the Appendix, I provide the extensive quo-
tations cited by Daniil next to the Greek text of Orations and the specific MS 
from which he quoted Athanasius.

1 [Lytvynenko, Shpakovskiy (forthcoming)].
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1. Orations against the Arians and the Heresy of the Judaizers
Among the many works of Athanasius of Alexandria (ca. 296/298–373), by 
far the largest and most significant theological work is the Orations against the 
Arians, CPG 2093 (written between 339–345; henceforth CA I, II, III [Metzler, 
Savvidis 1998; Idem 2000]). In the year 906, this writing, along with Athana-
sius’ Epistle to the Bishops of Egypt and Libya, CPG 2092 (written around 356; 
henceforth Ep. Aeg. Lib. [Metzler, Hansen, Savvidis 1996]), was translated 
from Greek to Slavonic by Constantine of Preslav in Eastern Bulgaria.2 Since 
then these texts circulated in the form of a single corpus and under the same 
title Orations against the Arians,3 in which Ep. Aeg. Lib. was given the name of 
the Fourth Oration.4

Originally, Athanasius’ Orations were written to combat the so-called 
Arian heresy that appeared in Alexandria in the early 4th century. Very 
soon, that teaching spread throughout the Eastern part of the Roman Em-
pire, denying Christ’s divine nature and the Trinity [Behr 2004: 61–122]. In 
medieval Russia, the same doctrines were rejected by the heretical movement 
known in the church terminology as the heresy of the Judaizers. According 
to Alexeyev:

Во-первых, жидовствующие отрицали божественность Сына и Святого Духа 
и догмат о Святой Троице («Едино господьство, едино божество въ Трои-
цы»), но при этом признавали Бога-Отца («да не последуеши тем, иже во 
Отца веруют, а в Сына не веруют»). Во-вторых, еретики отрицали догмат 
о боговоплощении Христа в человеческий образ и, следовательно, возмож-
ность изображения и почитания иконного образа («и покланяемся иконе 
Спасове, во плоти написаному человеколюбцу Богу нашему, ни привидени-
ем, ни мечтанием, но истинным вочеловечением подобен нам по всему, раз-
ве греха») [Алексеев 2012: 285–286].

The fact that both Arians and the Judaizers rejected the same fundamental 
doctrines led scholars to believe that the initial copying of Slavonic Orations 
in medieval Russia was related to the rise of the heresy of the Judaizers (e. g. 
[Сморгунова 2001; Горина 2012]). Several facts substantiate this point. 
First, Athanasius’ name figures in the letter of the Novgorodian Archbishop 
Gennady (1410–1505), in which he inquired of the former Archbishop of 

2 The First Oration (based on two MSS) is published by [Vaillant 1954]. The Second and 
the Third Orations (based on two MSS) are published by [Пенкова 2015; Eadem 2016]. 
The Second Oration (based on all known MSS) is published by [Lytvynenko 2019]. One 
later ms [Sin994] is published by [Weiher et al. 2007].

3 In addition to the four Orations, the Old Slavonic corpus includes a pseudo-Athanasian 
text Epistle on the Celebration of Easter, published by [Penkova 2008: 279–303]. This 
writing is a translation of the Homily on Easter VII (CPG 4612) attributed to John 
Chrysostom. The Greek edition is available in [Floëri, Nautin 1957: 111–73].

4 Not to be confused with the disputed Greek Oration IV in CPG 2230.
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Rostov and Jaroslavl’ Ioasaf (died in 1514) about whether he had “Athanasius 
of Alexandria” among his books. The letter (sent in the year 1489) expresses 
his concern over the increasing growth of the Judaizers, and in the frequent-
ly-quoted passage Athanasius comes second in the list of twelve other books:

да єⷭ ли ꙋ ваⷭ в кириловѣ, или в фарофоⷩтовѣ, или на каменноⷨ, книги, селивестръ папа 
риⷨскы̏, да афанасеи алексанⷣрѣискы̏, да слово коⷥмы проꙁвѵ̈тєра, на новоꙗвльшꙋюⷭ єресь 
на богꙋмилю. да посланїє фотѣꙗ патрїарха, ко кн͠ѕю борисꙋ болгарьскомꙋ. да прⷪр-
чьства. да быⷮꙗ. да црⷭтва, да приⷮчи. да менандръ. да іс͠оу сѵ̈раховъ. да логика. да 
деѡнисеи арепаѡгиⷮ. ꙁанеⷤ тѣ книги, оу єрєтикоⷡ єⷭ [Tro730: 252v].5

While the passage does not mention the Orations (referring only to the name 
“Athanasius of Alexandria”), it is quite likely that Gennady meant precisely 
this work, for he had it copied by Dmitry Gerasimov (preserved in Pog968)6 in 
the same year as he wrote his letter to Ioasaf.7 The letter states that “heretics 
have all these books” (ꙁанеⷤ тѣ книги, оу єрєтикоⷡ єⷭ), which probably implied that 
having the same titles among the faithful was all the more important.

Second, we have an important piece of information recorded in the colo-
phon of the scribe Timofey Veniaminov, who made another copy of the Ora‑
tions in Novgorod in the same year, 1489 (preserved in Vol437).8 It says that 
the work of copying was occasioned by the rise of heretics that attacked the 
doctrines related to Christ’s deity and the Trinity:

5 This passage has been published multiple times (e. g. [Томеллери 1999]). Since 
no answer from Ioasaf has survived, scholars dispute whether Gennady’s letter was 
intended to request these twelve books from Ioasaf, or rather to provide them to him if 
he lacked any [Ibid.]. In my view, the second of these options looks more likely: instead 
of requesting the books, Gennady wanted to check which of them Ioasaf already had, so 
that he could provide those that were lacking. This can be supported from the fact that 
Gennady commissioned his scribes to make copies of different writings and then sent 
them to the main monastic centers in Russia.

6 В лѣⷮ ҂ѕ҃. ц҃. ц҃. ꙁ҃. при великыⷯ кнѧꙁеⷯ; иваниѣ и иванѣ с͠нѣ его. при архїепкⷭпѣ нооугорѡⷣцкоⷨ генадїи. 
написана быⷭ книга сїа аѳанасїи алеѯандрьскы. в великомъ новѣгородѣ въ владычнѣ дворѣ. 
повелѣнїемъ дїакона герасима поповки. а писалъ братъ его митѧ. а писана съ списка с старые 
книги с болгарьскїе. а писати есми велѣлъ слово въ слово. Въ пречтⷭнꙋю ѡбитель прчⷭтые б͠гомт͠ри, 
и чюдотворца кирила. г͠нꙋ игꙋменꙋ макарїю, и ꙁ братьею. герасимець поповка челоⷨ бїю. помѧните 
мѧ въ с͠тыⷯ своиⷯ м͠лъваⷯ а написано ѡ спискѣ въ. е҃. словѣ о праꙁницѣ пасхы. This colophon has 
been published multiple times (e. g. [Фонкич 1977]: 33–34]). For the ms description, 
see [Vaillant 1954: 12–14; Пенкова 2015: 126–145].

7 The letter is published with a brief introduction and ms description in [Казакова, 
Лурье 1955: 315–320; the passage in question is on p. 320]. The dating of this letter to 
the year 1489 is based on the only surviving MS that contains this letter [Tro730: 252v], 
stating: В лѣто ѕ҃. ц҃. ц҃ ꙁ҃ евраⷧ, к͠г. к͠д, к͠е. преписахь сїе посланїе.

8 This MS is often inaccurately dated to the year 1488 based on the colophon in [Vol437: 
217v], stating that the scribe “wrote it on October 16th in the year 6997” (писаⷯ послеⷣнего 
ст̏а зє ҂а҃; ѳ͠з го октѡмврїо. і͠ѕ.). However, since besides the year (6997), there is a clear 
indication of the month (October), our starting point should be the year 5008 = 1489, 
not 5009 = 1488. On this system of chronology, see: [Бережков 1963: 28–41]. 
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в то лѣто здесе въ преимѣнитѡⷨ тꙋ неꙋполеѡс<е> мнози с͠щенникы и дїакони; и ѿ простыⷯ 
людїи дїаки ꙗвилисѧ сквернители на вѣрꙋ непорочнꙋю велика бѣда постигла граⷣ сеи 
и колика тма и тꙋга постиже мѣсто се с͠тꙋю вѣрꙋ православїа что запечѧтлѣшѧ с͠тїи 
ѡц͠и седмъ събѡр; проповѣдїю ѡц͠а и с͠на и с͠тго д͠ха въ трⷪци едїно бжⷭтво нераздѣлимо 
[Vol437: 237v].9

The passage ends by stating that the heresy was exposed by Gennady who set 
out to confront it: Нъ̏ въскорѣ исплънисѧ о б͠зѣ блгⷣти; д͠ха с͠тааго. прес͠щнны̏ архїепискоⷫ 
генадїе; ѡбнажилъ иⷯ еретичества злодѣиство [Vol437: 237v].10

2. Orations against the Arians in Joseph Volotsky’s Writings
After Gennady’s death, his cause against the Judaizers was taken up by Jo-
seph Volotsky, who is also our main source of information on this movement 
[Алексеев 2012: 292–382]. He clearly recognized that they considered Christ 
to be less than God (содѣлахꙋ хꙋленї і оуничиженї на Ха҃ Бг͠а) and rejected the equ-
ality of the persons of the Trinity (самопроизволнѣ ѿвергшасѧ Ст͠ыѧ единосꙋщныѧ 
Трⷪцы) [Просветитель 1896: 516, Слово 15]. Apparently, based on this fact 
he treated the heretics as new Arians (Арїе новыи) [Просветитель 1896: 42, 
Сказание], complaining that they brought back the old heresy. Taking sup-
port from the Life of St. Anthony (another major text composed by Athanasius 
and available in Slavonic as early as the 9th century) [Литвиненко 2017], Io-
sif sought to condemn the heretics in the same way as Anthony did the Arians 
in his own time:

ꙗко аще не подобаетъ инокѡⷨ осꙋжати ни еретика ниже ѿстꙋпника, то како великїи 
антонїи осꙋжаше ихъ; г͠лаше бо о еретицѣⷯ, ꙗко словеса ихъ лютѣиша ꙗда змїина: 
оуч͠ники же своѧ всегда наказꙋѧ, ꙗко да ни коего же прїобщенїѧ имꙋть с мелетїаны и 
со арїаны и с прочими еретики [Просветитель 1896: 498, Слово 15].

Naturally, Athanasius’ Orations would have perfectly fit the occasion if Joseph 
felt the need to use this work as a prooftext against the Judaizers. For what 
it is worth, he quotes Athanasius fourteen times (of which half is from his 
genuine texts and half from the pseudographia), and he mentions the name 
“Athanasius” over thirty times [Lytvynenko 2015–2016]. Yet, he makes only 
two references to the Orations. The first one is rather indirect, retelling the 
account of Arius’ death of which Athanasius writes in his Fourth Oration (= 
Ep. Aeg. Lib. 19):

9 See the photographs of this colophon in [Фонкич 1977: 32].
10 See the photographs of this colophon in [Ibid.].
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Просветитель 1896:  
524–525, Слово 15

Fourth Oration = Ep. Aeg. 
Lib. 19 (from [Vol437: 

212v–213r])

Ep. Aeg. Lib. 19 [Metzler, 
Hansen, Savvidis 1996: 59]

И свидѣтельствꙋетъ б͠лжнныи 
Алеѯандръ патрїархъ 
Константна града, иже бѧше в 
постѣ терпѣливъ всегда, и в 
м͠лтвахъ пребываѧ вынꙋ. 
Егдаже бысть соборъ на 
ꙁлочестиваго Арїѧ, и по 
иꙁвержнїи его начатъ каѧтисѧ 
лестно, а не истинно, и 
б͠лгочтиваго ц͠рѧ Константина 
молѧше, ꙗко да повелитъ 
прїѧти его на покаѧнїе, ц͠рь же 
повелѣ Алеѯандрꙋ прїѧти Арїѧ 
на покаѧнїе, Алеѯандръ же, 
вѣдыи Арїево ꙁлодѣиственое ї 
ꙁлочестивое коварство, не 
смѣѧше прїѧти его на общенїе и 
ц͠рѧ преслꙋшати таковаго не 
хотѧше, и в недоумѣнїи бѧше, і 
абїе м͠лтвами и бдѣнїемъ и 
слеꙁами теплѣишими и постомъ 
бываетъ м͠лтвеникъ ко Влⷣцѣ 
х҃ꙋ, ꙗко да сотворитъ полеꙁное, 
оуслышана же бысть мл͠тва 
его, і абїе раꙁсѣдесѧ Арїе.

кончина же арїева. 
елмаже не въ простꙋ быⷭ. 
того дѣлма и повѣсти 
достоина еⷭ. еѵсевїевѣ бо 
чѧⷣ  прѧтѧщим въвести 
его въ ц͠рков. епискоⷫ 
же константина града 
алеѯандр прѧаше. арїи 
же повааше нꙋжею; и 
прещенми еѵсевїевыми. 
сꙋбота же бѣаше; и 
надѣашесѧ на ꙋтрїа в 
литꙋргїю прїити. многа 
ꙋбо тꙋга. ѡ нѣмь ꙋбо 
престѧщим. алеѯандрꙋ 
же молѧщꙋсѧ. но г͠ь 
сꙋдїи бывъ; въꙁрѣ на 
ѡбидѧшиⷯ. не ꙋбо съл͠нце 
ꙁашло бѣаше. и въ 
едїно шеⷣ ꙁахода дѣлма 
тꙋ спадесѧ. и ѡбоего. 
комканїа же и живота; 
абїе лишен бысть. 

τὸ δὲ τέλος Ἀρείου, ἐπεὶ 
μὴ ἁπλῶς γέγονε, διὰ 
τοῦτο καὶ διηγήσεως 
ἂξιόν ἐστι. τῶν γὰρ περὶ 
Εὐσέβιον ἀπειλούντων 
εἰσαγαγεῖν αὐτὸν εἰς τὴν 
ἐκκλησίαν ὁ μὲν ἐπίσκοπος 
τῆς Κωνσταντινουπόλεως 
Ἀλέξανδρος ἀντέλεγεν, 
ὁ δὲ Ἄρειος ἐθάρρει τῇ 
βίᾳ καὶ ταῖς ἀπειλαῖς 
Εὐσεβίου· σάββατον γὰρ 
ἦν, καὶ προσεδόκα τῇ 
ἑξῆς συνάγεσθαι. πολὺς 
τοίνυν ἀγὼν ἦν ἐκείνων μὲν 
ἀπειλούντων, Ἀλεξάνδρου 
δὲ εὐχομένου· ἀλλ’ ὁ 
κύριος κριτὴς γενόμενος 
ἐβράβευσε κατὰ τῶν 
ἀδικούντων. οὔπω γὰρ ὁ 
ἥλιος ἔδυ καὶ χρείας αὐτὸν 
ἑλκυσάσης εἰς τόπον ἐκεῖ 
κατέπεσε καὶ ἀμ5οτέρων 
τῆς τε κοινωνίας καὶ τοῦ 
ζῇν εὐθὺς ἐστερήθη.

From the above table, it is clear that Joseph’s account is lacking the fact that the 
story took place on Saturday and that Alexander was threatened by the Euse-
bians who intended to force Arius back into the church. On the other hand, Jo-
seph’s version adds a few elements that are missing in the Oration: it says that the 
event took place immediately after the Council’s condemnation and that Arius 
repented (though not sincerely), pleading to the Emperor Constantine to restore 
him. The motif of repentance is also missing in the classical patristic descrip-
tions of Arius’ death: Athanasius’ Epistle to Serapion on the Death of Arius [Opitz 
1940: 178–180], Panarion of Epiphanius of Salamis [Holl 1933: 146–147], and 
Rufinus’ Church History [Schwartz 1908, 1.13–14]. Nothing is said of Arius’ re-
pentance in the two Lives of Athanasius, of which at least one was familiar to Jo-
seph, who directly mentions it [Просветитель 1896: 442, Слово 11]. The one 
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text that does refer to Arius’ repentance is the Chronicle of George Hamartolos 
[Истрин 1920: 344] (available in Slavonic since the 11th century), but there is 
no evidence that Joseph used it for his account of Arius’ death.

Another reference to the Orations comes when Joseph considers the issues 
of biblical interpretation. This time, Joseph clearly refers to the statement from 
the First Oration 1.54, but instead of giving a direct quote, he paraphrases it:

Просветитель 1896: 406–407, 
Слово 15

First Oration (from [Vol437: 
54r])

First Oration 1.54 [Metzler, 
Savvidis 1998: 164]

Пѡтребнѡ оубо есть. иже 
божественаѧ писанїа разѫмѣти 
хотѧща. гл͠ть великїи афонасїе, 
истѧзати съ многымъ 
ѡпаⷭствомъ плоды и лица и 
оумъ гл͠ющаго. сего ради гл͠ть 
бжⷭтвеныи апⷭлъ, ꙗко писмѡ 
ꙋмрьщьвлѧеⷮ.

поⷣбает же ꙗкожⷣе. о 
всеⷯ б͠жїаⷯ книгаⷯ. лѣпо еⷭ 
творити. и нꙋжа еⷭ. такожⷣе 
и в се мѣсто в неже времѧ 
реⷱ апⷭл. и лице и притчѧ. 
еаже раⷣ  написалъ еⷭ вѣрно 
раꙁꙋмѣвати.

δεῖ δέ, ὡς ἐπὶ πάσης τῆς 
θείας γραφῆς προσήκει 
ποιεῖν καὶ ἀναγκαῖόν ἐστιν, 
οὕτω καὶ ἐνταῦθα καθ’ ὃν 
εἶπεν ὁ ἀπόστολος καιρὸν 
καὶ τὸ πρόσωπον καὶ τὸ 
πρᾶγμα διόπερ ἔγραψε 
πιστῶς ἐκλαμβάνειν.

Joseph modifies Athanasius’ triplet времѧ и лице и притчѧ (καιρός, πρᾶγμα, 
πρόσωπον) by changing the first and the third words to his own: плоды и лица 
и оумъ. Whether deliberately adjusting this passage or borrowing an already 
revised version from elsewhere, it is evident that Joseph had the same concern 
as Athanasius: ignoring these three aspects could lead one to heresy.

While the evidence that Joseph used the Orations is quite scarce, we do 
know that one of the ten mss containing this text (i. e. Vol437, copied in 1489)11 
used to belong at some point to the Iosifo-Volokolamsky Monastery directed 
by Joseph from 1479 to 1515. Written initially in Novgorod, this very ms was 
later used by Joseph’s disciple and successor in the Iosifo-Volokolamsky Mon-
astery, Daniil, who later became the Metropolitan of Russia (1522–1539).

3. Orations against the Arians in Metropolitan Daniil’s Writings
Sometime either in the 1520s12 or 1530s,13 Daniil composed the so-called 
Sobornik in which he placed five extensive quotations from Athanasius’ Third 
Oration (see Appendix, col. 3). In the year 1531, he used the same quotations 
to draw up a polemical writing, conventionally called Sudnoe Delo Vassiana 
Patrikeyeva (see Appendix, col. 4). The context in which Daniil quoted Atha-
nasius was his polemic with Vassian Patrikeyev (ca. 1470—after 1531), whom 

11 First described by [Иером. Иосиф, 1882: 73–74], and later by [Фонкич 1977: 26–37].
12 This date is suggested by [Журова 2020:145].
13 This date is suggested by [Стариков 2014a: 12, n. 13] and [Жмакин 1881: 321].
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he accused of teaching a heresy that believed Christ’s body to be immortal be-
fore his resurrection (єрєсь нєтлѣнномнимоую). According to Daniil, that heresy 
undermined the reality of Christ’s Incarnation, and he argued for a doctrine 
that recognized Christ as fully God and man: да никтѡⷤ боудеⷮ еретикъ. и да никтоⷤ 
прїимеⷮ ꙁлоую и пагоубноую ересь. нетлѣнномнимоую. но да всѧкъ вѣроуеⷮ и исповѣдает, 
съвершена тоⷢ б͠га, и съвѣршена тоⷢ ч͠лка [Sob197: 121v].

Today, Daniil’s Sobornik is preserved in nine MSS, of which the best one is 
Sob197, and it is available in the edition by Zhurova [Журова 2020: 471–836]. 
The text of Sudnoe Delo  was published by Kazakova from Sud17 [Казакова 
1960: 285–318], and it is our only source that contains this text. Even though 
Daniil’s quotations are too fragmentary for a thorough collation, they have 
given me enough evidence to establish the fact that he cited them from Vol437.

As it is shown in the first set of examples marked with the MSS sigla for 
the twelve witnesses that contain Athanasius’ Orations,14 Daniil’s quotations 
(MN) follow the group DEFGHKL, in which D is the MS from the Iosifo-
Voloko lamsky Monastery:

Quot. 2 ꙗко въ ѻбоиⷯ сих]꙽ ABC, ꙗко omitted in DEFGHKLMN, ὅτι ἐν ἑκατέρῳ τούτων

Quot. 2 псано єсть] ABC, єсть писано DEFGHKLMN, γέγραπται

Quot. 2 си ѧже] ABC, сїа DEFGHKLMN, ταῦτα ἅπερ

Quot. 3 творѧштѫ дѣла ѻтча] ABC, ѡ͠ча творѧщꙋ дѣла DEFGHKLMN, ποιοῦντος ... 
τὰ ἕργα τοῦ πατρός

Quot. 4 Слово бо плъть бысть] ABC, бо omitted in DEFGHKLMN, “ὁ” γὰρ “Λόγος σὰρξ 
ἐγένετο” γινώσκετε

Quot. 5 тъ бо паче достоинъ] ABC, бо omitted in DEFGHKLMN, ἀξιόπιστος γὰρ οὗτος 
γινώσκετε

Whenever D offers readings that are different from EFGHKL, Daniil’s quota-
tions keep following D:

Quot. 1 к томꙋ бестрⷭтна] ABCDMN, кто бестрⷭтна EFGHKL, λοιπὸν ἀπαθὴς

Quot. 1 по своємѫ сѫтьствѫ] ABCEFGHKL, по своемꙋ сꙋщⷷствꙋ DMN, κατὰ τὴν ἑαυτῆς 
φύσιν

Quot. 3 мнѣ не вѣроуете] ABC, не вѣрꙋете ми DMN, не вѣроуете EFGHKL, ἐμοὶ μὴ πιστεύητε

Quot. 4 аште лиⷤ творѭ] ABCDMN, аще лиⷤ творѧ EFGHKL, εἰ δὲ ποιῶ

Quot. 4 видите] A, видѣте BHL, видите CDMN, видѣⷮ EGK, видит F, γινώσκετε

Quot. 5 чашѧ] ABCDMN, чаши EFGHKL, τὸ ποτήριον γινώσκετε

14 Pog968 (A); Ovč791 (B); Nik59 (C); Vol437 (D); Sin20 (E); Sol63 (F); Sof1321 (G); 
Tsa180 (H); Sin994 (K); Ovč99 (L); Sob197 (M); Sud17 (N).
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This situation reflects the results of my fuller collation of the entire Third Ora‑
tion, from which Daniil borrows the quotes. First of all, my collation shows that 
ABCD were independently copied from the now lost Old Bulgarian protograph, 
and second—of these four, D is the protograph for E, and E is the ms that forms 
the group of five other witnesses that ascend from it: FGHKL (Lytvynenko 2019: 
37–48). When we add Daniil’s quotations to the picture, we find the material 
that is of secondary importance for establishing the protograph (due to it being 
a descendant of D), but of vast importance as a witness to the history of the text. 
To appreciate Daniil’s quotations as this type of witness, we should briefly look 
into the way they function in his Sobornik and Sudnoe Delo.

In Sobornik, the quotations appear within the Oration on the Incarnation of 
Christ (ѡ въплощенїи г͠а нашего іс͠а х͠а), which is the fifth and largest Oration out 
of the other sixteen in that writing (ff. 119–204). According to Starikov, this 
Oration can be divided into three major sections [Стариков 2014a: 10–16]. It 
begins with the idea that Christ assumed true human nature as opposed to a 
belief that he only seemed to be human. This point is supported with biblical 
and patristic texts that speak about Christ having a true human soul and the 
fact that his body was mortal before he was raised from the dead, yet immortal 
immediately after. This is followed by the second section, where Daniil offers a 
detailed analysis of various heretical movements, in particular, Gnostics, Mar-
cionites, Manicheans, Arians, and Monophysites. They are said to have distor-
ted the doctrine of Christ’s Incarnation and for that were condemned by the 
conciliar decisions of the Church. In the concluding section, Daniil discusses 
the so-called hypostatic union (a Christological formula concerning Christ’s 
two natures united in one person from the Chalcedonian Definition in 451), as 
well as the Incarnation, with relevant support from the Church Fathers.

Within this structure, Athanasius is quoted twice, and all the passages 
come from the Third Oration (see Appendix, col. 3). First, we have a pass-
age from CA III.57.30–58.1-8 (ff. 129r–129v) in the first section of Daniil’s 
writing. Here, he uses Athanasius to argue that resurrection rendered Christ’s 
human body immortal. The next place where Daniil quotes Athanasius is in 
the third section. This time, he cites a set of passages placed one after another 
in the following sequence: CA III.56.1–11 (ff. 176r–176v); CA III.55.11–16 (ff. 
176v–177r); CA III.32.1–19 (ff. 177r–177v); CA III.34.1–14 (ff. 177v–178v). 
These quotes are employed to explain how Christ, being God, could experi-
ence bodily passions and undergo sufferings necessary for the salvation of 
man. In this scheme, Daniil appropriates the Athanasian texts with a twofold 
purpose: first, to affirm the traditional doctrine of Christ’s two natures united 
in one person; and second, to explain how this relates to the doctrine of salva-
tion. In short, Daniil wanted his opponents to realize that incorrect Christol-
ogy (first quotation block) inevitably led to an incorrect soteriology, making 
the salvation of man impossible (second quotation block).
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In a simplified form, the same motifs that we find in Daniil’s Oration on the 
Incarnation of Christ are reiterated in his Sudnoe Delo. He changes the order of 
his arguments and shortens the quotations from the Scriptures and Church Fa-
thers, though not from Athanasius. It is possible that such modifications had to 
do with the nature of this work written as a type of stenographical record from 
the court trial against Daniil’s opponent Vassian Patrikeyev [Стариков 2014a: 
19–21]. He cites the same passages as in his Sobornik but arranges them differ-
ently (see Appendix, col. 4). The first set of quotations appears in the midst of 
other patristic texts directed against the heresy of monophysitism: CA III.56.1–
11 (ff. 355v–356v); CA III.55.11–16 (f. 356v); CA III.32.1–19 (ff. 356v–357v); 
CA III.34.1–14 (ff. 357v–358v). The second passage quoted from Athanasius 
is CA III.57.30–58.1-8 (f. 423v). It comes in the very last folio of the codex and 
ends abruptly, preserving only part of the text. Daniil uses this passage to sup-
port his claim that Christ possessed two natures united in one person.

It is worth noting that Daniil consistently selects the quotations from 
Athanasius’ Third Oration, and not from either the First or the Second Orations. 
In contrast to the first two Orations, whose emphasis is distinctly Trinitarian, 
the Third Oration is much more focused on the issues of Christ’s Incarnation. 
During the Christological controversies in the 5th and 7th centuries, chap-
ters 25–56 of the Third Oration circulated in Byzantium as a separate writ-
ing [Mereschini, Norelli 2005: 34]. Therefore, the fact that Daniil drew from 
the same chapters for his own Christology should not be surprising. Rather, 
in citing these passages, Daniil followed a well-established tradition that saw 
Athanasius as a helpful resource for resolving the Christological issues.

In conclusion, both Joseph Volotsky and Metropolitan Daniil provide some 
beautiful examples of the reception of Athanasius’ Orations against the Arians 
in medieval Russia. Their careful selection of quotes from the Orations shows 
that a 4th-century text was able to serve the purposes of the new context, in 
which the heresy of the Judaizers undermined the same doctrines that were 
denied by the Arians. My collation of Daniil’s quotations has shown that he 
drew them from the Volokolamsky ms, which was probably available to him 
during the time he served as abbot at the Iosifo-Volokolamsky Monastery. Be 
it as it may, the fact that both Joseph and Daniil found it helpful to employ the 
Orations shows that Gennady’s desire to make Athanasius available in the first 
place proved to be highly effective.

Appendix
The table below offers five quotations from Athanasius’ third Oration in two 
works of Metropolitan Daniil: Sobornik and Sudnoe Delo. They are placed in 
col. 3 for Sobornik (marked as M) and in col. 4 for Sudnoe Delo (marked as N). 
For comparison, the same passages are also given from the Metzler–Savvidis 
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Greek edition in col. 1, and from Vol437 in col. 2, which I believe to have been 
the codex from which Daniil copied his quotations. Unlike Zhurova [Журова 
2020: 571–572, 603-605] and Kazakova [Казакова 1960: 302–304, 318], who 
published Daniil’s texts in modern Russian script, I transcribed Daniil’s quo-
tations in Slavonic, keeping them exactly as they appear in the manuscripts.

QUOTATION 1

CA III.57.30–58.1-8 
[Metzler, Savvidis 2000: 

370]

Vol437(D): 185v–186r Sob197(M): 129r–129v 
[Журова 2020: 1–572]

Sud17(N): 423v 
[Казакова 1960: 

318]

Περὶ τούτου καὶ Δαβὶδ 
ψάλλει· “oὐκ ἐγκατα-
λείψεις τὴν ψυχήν μου 
εἰς ᾅδην οὐδὲ δώσεις 
τὸν ὅσιόν σου ἰδεῖν 
διαφθοράν”. Ἔπρεπε 
γὰρ, φθαρτὴν οὖσαν 
τὴν σάρκα, μηκέτι 
κατὰ τὴν ἑαυτῆς φύσιν 
μένειν θνητὴν, ἀλλὰ 
διὰ τὸν ἐνδυσάμενον 
αὐτὴν Λόγον ἄφθαρ-
τον διαμένειν. Ὡς γὰρ 
αὐτὸς, γενόμενος ἐν τῷ 
ἡμῶν σώματι τὰ ἡμῶν 
ἐμιμήσατο, οὕτως ἡμεῖς 
δεξάμενοι τοῦτον τῆς 
παρ’ ἐκείνου μεταλαμ-
βάνομεν ἀθανασίας. 
Μάτην τοίνυν σκανδαλί-
ζεσθαι προσποιοῦνται 
καὶ μικρὰ νοοῦσιν οἱ 
Ἀρειομανῖται περὶ 
τοῦ Λόγου, εἰ γέγρα-
πται, “ἐταράχθη” καὶ 
“ἔκλαυσεν”. Ἐοίκασι 
γὰρ μηδὲ ἀνθρωπίνην 
αἴσθησιν ἔχειν, ἀγνοοῦ-
ντες τὴν τῶν ἀνθρώπων 
φύσιν καὶ τὰ τούτων 
ἴδια· διὸ καὶ μᾶλλον 
ἔδει θαυμάζειν, ὅτι ἐν 
τοιαύτῃ πασχούσῃ σαρ-
κὶ ἦν ὁ Λόγος, καὶ οὔτε 
ἐκώλυε τοὺς ἐπιβου-
λεύοντας οὔτε ἐξεδίκει.

[185v] ѻ томже 
и д͠дъ| поеⷮ не 
ѡставиши дш͠ѧ моѧ 
въ адѣ ни̋ даси же| 
прпⷣбномꙋ своемꙋ 
видѣти истлѣнїа. 
поⷣба|ше бо тлѣннѣ 
сꙋщи плоти; ꙋже не 
ѡстаати єи| по своемꙋ 
сꙋщⷷствꙋ см͠ртнѣ. но 
за ѡблекшаго|сѧ в 
нꙋ словесе, бес тлѧ 
пребывати. ꙗкоⷤ бо саⷨ| 
бывъ в нашеⷨ тѣлѣ; 
наше все ⷫдⷪражалъ еⷭ. 
та|кожⷣе мы приемше 
єго; бесм͠ртїа его 
причащаемсѧ| Беꙁ 
ꙋма ꙋбо творѧтсѧ 
блазнь прїимати. 
и хꙋ|дѣ разꙋмѣюⷮ 
арионеистовнїи ѡ 
словеси| аще писано  
єⷭ възметесѧ и 
плакасѧ. мнѣ|ли 
бо сꙋ ⷮ. ни чл͠чскаа 
єстества имꙋща; 
не ра|зꙋмѣюще 
стрⷭсти чл͠чскїа. и 
своѧ иⷯ. ихже дѣ|лма 
паче достоꙗше 
чюдитисѧ ꙗко въ 
та|кои стражⷣꙋщи 
плоти, бѣаше слово. 
и не въз|бранилъ єⷭ 
въстающїим на нь; ни̏ ⷮ.

[129r] велї|каⷢ афанасїа 
ѿ слова еⷤ на арїаны | 
О том же и дв͠дъ поеⷮ. 
не оставиши| д͠шꙋ 
мою въ адѣ. ни даси 
же прпбⷣно|моу своемоу 
видѣти истлѣнїа. 
подⷪ|баше бо тлѣнне 
соущи плоти, оужⷷ| не 
остати еи по своемоу 
сꙋществоу| см͠ртнѣ. 
но ꙁа облекшагосѧ 
в ню| словесе беⷥ тлѧ 
пребывати. ꙗкѡⷤ бо| 
[129v] самъ бывъ 
в нашеⷨ тѣле наше 
все по|дражалъ єсть. 
такожⷣє и мы прїєм|ше 
єго. бєсмр͠тїа єго 
причащаемсѧ. бє|ꙁ 
оума оубо творѧтсѧ 
блаꙁнь прїима|ти, 
и хоудѣ раꙁоумѣюⷮ 
арїане ꙁлѡ|чтⷭивїи ѡ 
словеси. аще писано еⷭ. 
въз|мѧтесѧ и плакасѧ. 
мнѣли бо соут| ни 
члвчⷭкаа еⷭтва имоуща. 
не раꙁоу|мѣюще стрⷭти 
члвчⷭкыѧ; и своѧ ихъ. 
| ихже дѣлма паче 
достоꙗше чюди|тисѧ. 
ꙗко в таковѣи 
страждꙋщї| плоти 
бѣаше слѡво. и не 
възбраниⷧ| єсть

[423v] Великоⷢ| 
афонасиꙗ 
ѿ слова еже 
на ариа|ны 
Двⷣъ поеть. 
не ѡⷭтавиши 
дꙋ|шоу мою во 
адѣ ни даси же 
пре|подоⷠномоу 
своемꙋ виⷣтⷷи 
иⷭ|тлѣние. 
Подобаше бо 
тлѣннѣ| соуще̏ 
плоти оуже 
не ѡⷭтати| 
еꙗ по вⷭоемоу 
сꙋществоу| 
смр͠тне но ꙁа 
ѡⷠлекъшегоⷭꙗ| 
в ню словесе. 
беⷥ тлꙗ 
пребы|ваеть. 
ꙗкоже бо самъ 
бывъ в нашемъ 
тѣле н͠ше все 
поⷣро|жало еⷭть 
такоⷤдѣ и мы 
прие|мьше его 
беⷭмртие его 
прича|щаемъсꙗ 
беⷥ оума оубо 
тво|рѧтъсѧ 
блаⷥнь 
приїмати| и хоⷣуⷷ 
раꙁоумѣють 
ариꙗне 
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CA III.57.30–58.1-8 
[Metzler, Savvidis 2000: 

370]

Vol437(D): 185v–186r Sob197(M): 129r–129v 
[Журова 2020: 1–572]

Sud17(N): 423v 
[Казакова 1960: 

318]

κατὰ τῶν ἀναιρούντων 
καίπερ δυνάμενος ὁ ἄλ-
λους κωλύσας ἀποθα-
νεῖν, καὶ ἀποθανόντας 
ἐγείρας ἐκ τῶν νεκρῶν, 
ἀλλ’ ἠνείχετο πάσχειν 
τὸ ἴδιον σῶμα. “Διὰ 
τοῦτο γὰρ καὶ ἐλήλυ-
θεν”, ὡς προεῖπον, ἵνα 
σαρκὶ πάθῃ καὶ λοιπὸν 
ἀπαθὴς καὶ ἀθάνατος ἡ 
σὰρξ κατασκευασθῇ

мщаше ꙋбива|ющиⷯ, а 
и могы възбранивыи 
инѣмь ꙋмре|ти; и 
ꙋмершиⷯ въставивъ из 
м͠ртвыⷯ. но̏ попꙋ|щаше 
[186r] страдати 
своемꙋ тѣлꙋ. того 
бо дѣл|ма и приде 
ꙗкоⷤ рекоⷯ: Да плотїю 
постражⷣет.| и к томꙋ 
бестрⷭтна и бесм͠ртна 
плоⷮ сътворена| бꙋде

въстающимъ на нь. ни 
мща|ше оубивающиⷯ, а 
и могыи. въⷥбра|нивыи 
инѣмъ оумрѣти. и 
оумер|шиⷯ въставивъ иꙁ 
мр҃твыⷯ. но попꙋ|щаше 
страдати своемоу тѣлꙋ. 
тоⷢ| дѣлма и прїиде 
ꙗкѡⷤ рекоⷯ. да плотїю| 
постраждеⷮ. и к томоу 
беⷥстрⷭтна| и беⷥсмрт҃на 
плѡⷮ сътворена бѫдеⷮ.

[MS abruptly 
ends here].

QUOTATION 2

CA III.56.1–11 [Metzler, 
Savvidis 2000: 367–368]

Vol437(D): 183v–184r Sob197(M): 
176r–176v [Журова 

2020: 603–604]

Sud17(N): 355v–356v 
[Казакова 1960: 

302–303]

Ἔδει δὲ ἀκούοντας μὲν 
αὐτοὺς, “Ἐγὼ καὶ ὁ 
Πατὴρ ἕν ἐσμεν”, μίαν 
ὁρᾷν τὴν θεότητα καὶ 
τὸ ἴδιον τῆς οὐσίας τοῦ 
Πατρός, ἀκούοντας 
δὲ τὸ, “ἔκλαυσε” καὶ 
τὰ ὅμοια ταῦτα τοῦ 
σώματος ἴδια λέγειν, 
μάλιστα ὅτι ἐν ἑκατέρῳ 
τούτων ἔχουσι τὴν 
ἀφορμὴν εὔλογον, ὅτι 
τό μὲν ὡς περὶ Θεοῦ 
γέγραπται, τὸ δὲ διὰ 
τὸ ἀνθρώπινον αὐτοῦ 
σῶμα λέγεται. Οὐ γὰρ 
ἐν ἀσωμάτῳ τὰ τοῦ 
σώματος ἂν ἐγεγόνει, 
εἰ μὴ σῶμα λαβὼν ἦν 
φθαρτὸν καὶ θνητόν – 
θνητὴ γὰρ ἦν ἡ ἁγία 
Μαρία, ἐξ ἧς ἦν καὶ τὸ 
σῶμα. Διὸ καὶ ἀνάγκη 
ἐν πάσχοντι σώματι καὶ 
κλαίοντι, καὶ κάμνοντι 
γενομένου αὐτοῦ αὐτοῦ

[183v] Пѡⷣбаше 
же им слышащем. 
азъ и ѡ͠ць єдї|но 
єсвѣ. Едїно бжⷭтво 
видѣти по своиствоу| 
єстества ѡ͠ча. 
слышаще же. Еже 
плака|лсѧ; и поⷣбныⷯ. 
тѣⷯ своꙗ телеси г͠лати 
пачеⷤ въ ѡ|боиⷯ сиⷯ 
имꙋть винꙋ ꙗко и 
погоднꙋ ꙗко ѡво 
ꙗ|коже ѡ б͠зѣ єⷭ 
писано. ѡвожє за 
чл͠чскаго тѣла| его 
г͠летсѧ. не бываюⷮ 
бо въ бєсплотїе; 
плоⷮскаа.| аще не бы 
тѣло взѧлъ тлѣнно 
и см͠ртно. см͠ръ|тнаа 
бо бѣаше с͠таа марїа; 
ѿ неꙗ же бѣ̏ и тѣ|ло. 
тѣмже и нꙋжа 
єⷭ. въ стражⷣꙋщи 
тѣлѣ и плⷶ|чꙋщи и 
трꙋжающисѧ бывшꙋ

[176r] Подобаше 
же им| слышащеⷨ, 
азъ и ѡ͠ць едино 
есвѣ. едї|но бжⷭтво 
вѣдѣти, по 
своиствоу| єⷭства 
ѡ͠ча. слышащеⷤ 
еже плакал|сѧ и 
подобныⷯ тѣⷯ своа 
тѣлеси гл͠атї.| 
пачеⷤ въ обоиⷯ сихъ 
имоуⷮ виноу ꙗко 
по|добноу. Понеже 
ово ꙗко ѡ б͠ѕѣ 
пї|сано еⷭ. ѡвожє ꙁа 
члвчⷭкаго тѣла его| 
г͠летсѧ. нє бываюⷮ 
бо в бесплотїи| 
плѡⷮскаа. аще не бы 
тѣло вꙁѧлъ| [176v] 
тлѣнно, и см͠ртно. 
см͠ртнаѧ бо бѣ|аше 
с͠таа м͠рїа. ѿ неѧ 
же бѣ и тѣло х͠во| 
тѣмже и ноужⷣа есть 
в стражⷣѫщеⷨ| 

[355v] Великоⷢ 
афонасиа ѿ слоⷡ 
іже на а|риꙗны. 
Подобашеⷤ имъ 
слыше|щиⷨ. аꙁъ 
ѿцъ едино еⷭвѣ 
еди|но бжⷭтво виⷣтⷷи 
по вⷭоист|вꙋ [356r] 
ѿч҃а слышещеⷤ. еже 
плакаⷧсꙗ. и| поⷣбⷪныⷯ 
тѣ своꙗ тѣлеси 
гл͠ати.| паче же 
во ѡбоиⷯ сиⷯ имꙋть 
винꙋ| ꙗко поⷣбⷪнꙋ. 
понеⷤ ѻво ꙗко о б͠ѕѣ| 
писано еⷭть, ѻво же ꙁа 
члвчⷭкого| тѣла. его 
г͠летьꙗⷭ. не бываюⷮ| бо 
во беⷭплотиї плоⷮскаꙗ.| 
аще нѣ бы тѣло вꙁѧⷧ 
тлѣнно| і см͠ртно 
см͠ртное бо бѧше| 
с͠таꙗ маріе дв͠ца ѿ 
неꙗⷤ бѣ| і тѣло хвⷭо 
тѣмъ еⷤ и ноужⷣа еⷭ| во 
тⷭражⷣоуще ь.
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λέγεσθαι μετὰ τοῦ 
σώματος καὶ ταῦτα, 
ἅπερ ἐστὶν ἴδια τῆς 
σαρκός. Εἴ τε τοίνυν 
ἔκλαυσε καὶ ἐταράχθη, 
οὐκ ἦν ὁ Λόγος, ᾗ 
Λόγος ἐστὶν, ὁ κλαίων 
καὶ ταρασσόμενος, 
ἀλλὰ τῆς σαρκὸς ἴδιον 
ἦν τοῦτο· εἰ δὲ καὶ 
παρεκάλεσε “παρελθεῖν 
τὸ ποτήριον”, οὐκ ἦν 
ἡ θεότης ἡ δειλιῶσα, 
ἀλλὰ τῆς ἀνθρωπότητος 
ἦν ἴδιον καὶ τοῦτο τὸ 
πάθος.

емꙋ. того г͠латисѧ| и 
съ тѣлѡм; и сїа сꙋть 
плоти своѧ. аще ꙋбо| 
[184r] или плакалсѧ 
єⷭ и смѧтесѧ. не 
бѣаше слово. а|ще 
слово єⷭ смꙋщаемое 
и плачасѧ; но плоти 
то̏| бѣаше свое. Аще 
ли же и молилсѧ єⷭ 
преити ча|ши не бѣ̏ 
бжⷭтво боꙗщеєⷭѧ; но 
ч͠лчства бѣ̏ своѧ| и 
та стрⷭсть.

тѣлѣ, и плачющи, 
и трꙋжающисѧ| 
бывши емоу. тогѡ 
г͠латисѧ и с тѣлоⷨ.| 
и сїа соуⷮ плоти 
своѧ. аще оубо или  
пла|калсѧ есть и 
смѧтесѧ. не бѣаше 
сло|во смоущаемо и 
плачасѧ. но плоти| 
то бѣаше свое. аще 
лиⷤ и молилсѧ єⷭ.| 
преити чаши. не бѣ 
бжⷭтво боѧщеⷭ.| но 
члвчⷭтва бѣ своа та 
стрⷭть.

тѣле. И плачю|щи 
и троужающиⷭꙗ 
бывъ|ше емоу 
того гл͠атиⷭ и съ 
тѣ|ломъ. І сіꙗ соуⷮ 
плоти своꙗ.| аще 
оубо или плакаⷧсꙗ 
еси.| не бѧше слово 
смоущаемо| і плачеⷭ 
но плоти то беꙗше. 
| свое аще ли же и 
молиⷧсꙗ еⷭи.| приїди 
ти чаши. не бе 
бжеⷭтво| боꙗщеⷭꙗ но 
члвчⷭтва бѣ своꙗ| 
[356v] та страⷭт

QUOTATION 3

CA III.55.11–16 
[Metzler, Savvidis 2000: 

366–367]

Vol437(D): 183r Sob197(M): 
176v–177r  

[Журова 2020: 604]

Sud17(N): 356v 
[Казакова 1960: 303]

ὁ καὶ τὸ σῶμα παθητὸν 
δεικνὺς ἐν τῷ ἀφιέναι 
κλαίειν καὶ πεινᾶν 
αὐτὸ καὶ τὰ ἴδια τοῦ 
σώματος ἐν αὐτῷ 
φαίνεσθαι. ἐκ μὲν 
γὰρ τῶν τοιούτων 
ἐγνώριζεν, ὅτι Θεὸς 
ὢν ἀπαθὴς σάρκα 
παθητὴν ἔλαβεν, ἐκ δὲ 
τῶν ἔργων ἐδείκνυεν 
ἑαυτὸν Λόγον ὄντα 
τοῦ Θεοῦ καὶ ὕστερον 
γενόμενον ἄνθρωπον 
λέγων· κἂν ἐμοὶ μὴ 
πιστεύητε βλέποντες 
ἀνθρώπινόν με 
περιβεβλημένον σῶμα, 
ἀλλὰ κἂν τοῖς ἔργοις 
πιστεύσατε, ἵνα γνῶτε, 
ὅτι ἐγὼ ἐν τῷ Πατρὶ, 
καὶ ὁ Πατὴρ ἐν ἐμοί.

[183r] и пока|завыи̏ 
тѣло стрⷭтно; еже 
попꙋщати емꙋ. 
пла|катисѧ и алкати. 
и своꙗ телеси на нем 
пока|зоватисѧ. сими 
бо знаемъ бываше. 
ꙗко б͠ъ сы̏| бестрⷭтенъ; 
плоть ст͠ртнꙋю прїатъ. 
ѿ дѣл же| плоть 
стрⷭстнꙋ прїатъ; ѿ 
дѣл же показашесѧ| 
слово сꙋще б͠жїа. и 
послѣдже бывша 
ч͠лка г͠лѧ.| аще не 
вѣрꙋете ми; видѧще 
мѧ въ чл͠ческоє тѣ|ло 
ѡблъкъшасѧ. но понѣ 
дѣлѡⷨ моимъ вѣрꙋ| 
имѣте. да разꙋмѣете 
ꙗко азъ въ ѡ͠ци; и 
ѡ|͠ць въ мнѣ.

[176v] тогоⷤ:| 
показавыи и тѣло 
стрⷭтно, єже пла|катисѧ 
и алкати. и своа тѣлеси 
на| неⷨ покаꙁоватисѧ. 
сими бо ꙁнаемъ| 
бываше. ꙗко б͠гъ 
сыи беⷥстрⷭтенъ,| плѡⷮ 
стрⷭтноую прїатъ. ѿ 
дѣлъ же| покаꙁовашесѧ 
плѡⷮ стрⷭтноую прїаⷮ.| ѿ 
дѣлъ же покаꙁовашеⷭ 
слово соуще| б͠жїе. и 
послѣⷣже бывша чл͠вка. 
г͠лѧ. | аще не вѣрꙋете 
мнѣ видѧще мѧ| 
[177r] въ члвчⷭкое 
тѣло ѡболкъшаⷭ. но 
по дѣ|лѡⷨ моимъ вѣрꙋ 
имите. да раꙁоумѣ|єте 
ꙗко аꙁъ въ ѡ͠ци и ѡ͠ць 
въ мнѣ.

[356v] Тогоⷤ. Показавыи 
тоⷮ| тѣло страⷭтно еже 
попоуща|ти емоу 
плакатиⷭꙗ і алъка|ти. 
и своꙗ тѣлеси. на мнѣ 
по|каꙁоватиⷭꙗ. сими бо 
ꙁнаемъ| бываше ꙗко б͠ъ 
сыи. беⷭтраⷭ|тенъ. плоть 
страⷭтъноую| приꙗтъ. ѿ 
делъ же покаꙁова|шеⷭꙗ 
плоть страⷭтъноую| 
приꙗтъ ѿ дѣлъ же 
покаꙁова|шеⷭꙗ. слово 
соущее б͠жїе. и| поⷭле же 
бывъша чл͠вка г͠лꙗ| 
аще нѣ вероуетѣ мне. 
видѧще| мꙗ. во члвчⷭское 
тѣло ѡболъ|къшеⷭꙗ. но 
по деломъ моиⷨ| вероу 
имитѣ. и раꙁоумѣите| 
ꙗко аꙁъ во ѿц҃и. и ѿц҃ъ 
во нⷨе.
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QUOTATION 4

CA III.32.1–19 [Metzler, 
Savvidis 2000: 342–343]

Vol437(D): 
165r–165v

Sob197(M): 
177r–177v [Журова 

2020: 604]

Sud17(N): 356v–357v 
[Казакова 1960: 303]

τῆς σαρκὸς πασχούσης 
οὐκ ἦν ἐκτὸς ταύτης ὁ 
Λόγος· διὰ τοῦτο γὰρ 
αὐτοῦ λέγεται καὶ τὸ 
πάθος· καὶ θεϊκῶς δὲ 
ποιοῦντος αὐτοῦ τὰ 
ἔργα τοῦ Πατρὸς οὐκ ἦν 
ἔξωθεν αὐτοῦ ἡ σάρξ, 
ἀλλ’ ἐν αὐτῷ τῷ σώματι 
ταῦτα πάλιν ὁ Κύριος 
ἐποίει. Διὰ τοῦτο γὰρ 
καὶ ἄνθρωπος γενόμενος 
ἔλεγεν· “εἰ οὐ ποιῶ τὰ 
ἔργα τοῦ Πατρός μου, μὴ 
πιστεύετέ μοι· εἰ δὲ ποιῶ, 
κἂν ἐμοὶ μὴ πιστεύητε, 
τοῖς ἔργοις μου πιστεύετε 
καὶ γινώσκετε, ὅτι ἐν 
ἐμοὶ ὁ Πατὴρ κἀγὼ ἐν 
αὐτῷ”. Ἀμέλει ὅτε χρεία 
γέγονε τὴν πενθερὰν 
Πέτρου πυρέσσουσαν 
ἐγεῖραι, ἀνθρωπίνως μὲν 
ἐξέτεινε χεῖρα, θεϊκῶς δὲ 
ἦν παύων τὴν νόσον. Καὶ 
ἐπὶ μὲν τοῦ ἐκ γενετῆς 
τυφλοῦ ἀνθρώπινον 
ἀπὸ τῆς σαρκὸς ἠφίει 
πτύσμα, θεϊκῶς δὲ τοὺς 
ὀφθαλμοὺς ἤνοιγε διὰ 
τοῦ πηλοῦ· ἐπὶ δὲ τοῦ 
Λαζάρου φωνὴν μὲν ὡς 
ἄνθρωπος, ἀνθρωπίνην 
ἠφίει, θεϊκῶς δὲ ὡς Θεὸς 
τὸν Λάζαρον ἤγειρεν ἐκ 
νεκρῶν. Ταῦτα δὲ οὕτως 
ἐγίνετο καὶ ἐδείκνυτο, 
ὅτι μὴ φαντασίᾳ 
ἀλλὰ ἀληθῶς ἔχων ἦν 
σῶμα· ἔπρεπε δὲ τὸν 
Κύριον ἐνδιδυσκόμενον 
ἀνθρωπίνην σάρκα, 
ταύτην μετὰ τῶν ἰδίων

[165r] плоти 
стражꙋщи; не бѣ̏ 
кромѣ єѧ слово.| того 
ради того г͠летсѧ 
и стрⷭсть. и б͠жескы 
же томоу|  ѡ͠чѧ 
творѧщꙋ дѣла не бѣ̏ 
свѣне єго плоть. нъ̏ 
в томъ| тѣлѣ ꙗже 
пакы г͠ь творѧше 
того бо дѣлма и 
ч͠лвкь| бывъ г͠лаше. 
аще не творѧ дѣла 
ѡ͠ца моего; не имѣ|тє 
ми вѣры. аще ли 
же творѫ аще мнѣ 
не имете вѣ|ры; 
дѣлѡм моиⷨ вѣрꙋ 
имете. и видите 
ꙗко въ мнѣ| ѡ͠ць; 
и азъ в неⷨ: Тѣмже 
потреба быⷭ тещꙋ 
петровꙋ| болѧщꙋ 
ѡгнем въставити. 
чл͠чскы же простеръ 
рꙋ|коу; б͠жескы же 
ꙋстави недꙋг. и ѻ 
рожⷣеннѣм слѣ|пѣ 
чл͠чско ѿ плоти 
испꙋщаше плеванїе; 
б͠жес|кы жє ѿверзаше 
бренїем. ѻ лазари 
же гласъ ꙗкоⷤ| ч͠лкь; 
чл͠чски же испꙋщаше; 
б͠жескы же ꙗкоⷤ б͠ъ 
ла|зарѧ въздвиже из 
м͠ртвыⷯ. сеже сице быⷭ 
и показано| бываше. 
ꙗко не привидѣнїе; 
но по истиннѣ бѣ̏| 
имѣѧ тѣло. Поⷣбашеⷤ 
г͠и въ чл͠чскꙋ плоⷮ 
ѡблачѧщꙋ|сѧ въ всю̏ 

[177r] Тогоⷤ: плоти 
оубо стражⷣꙋщи, не бѣ 
кромѣ| еа слово. того 
раⷣ ̏ того г͠летсѧ и 
стрⷭт.| и б͠жескы томꙋ 
ѡ͠чѧ творѧщꙋ дѣла.| 
не бѣ кромѣ его плѡⷮ. 
но в тѡⷨ тѣлѣ| ꙗже 
пакы г͠ь творѧше. 
тогѡ бо дѣ|лма и 
ч͠лвкъ бывъ. г͠лаше 
аще не| творю дѣлъ 
ѡ͠ца моего, не имѣте| 
ми вѣры. аще ли же 
творю. аще мнⷺ| не 
имѣте вѣры, дѣлѡⷨ 
моиⷨ вѣроу| имѣте. и 
видите ꙗко въ мнѣ 
о͠ць| и аꙁъ в немъ. 
тѣмже потрѣба 
быⷭ| тещꙋ петровꙋ 
болѧщꙋ ѡгнеⷨ 
въⷥста|вити. члвчⷭкы 
прострѣ роукоу. 
б͠же|скы же оустави 
недоугъ. и о роженоⷨ| 
слѣпцѣ члвчⷭко ѿ 
плоти испꙋщаше| 
плеванїе. б͠жескы же 
ѿверꙁаше бре|нїемъ. 
о лазариⷤ глⷭа ꙗко 
ч͠лвкъ члвчⷭкы̏| 
[177v] испоущаше. 
б͠жескы же ꙗко б͠гъ 
ла|ꙁарѧ възⷣвиже из 
мр͠твыⷯ. сеже си|це 
бысть. и покаꙁано 
бывашє. ꙗко| не 
привидѣнїемъ, но по 
истиннѣ| бѣ имѣѧ 
тѣло. подобашеⷤ г͠оу 
въ| члвчⷭкоу плѡⷮ 
облачащꙋсѧ, въ всю| 

[356v] Тогоⷤ. Плоти 
оубо стражⷣоу|щи 
не бе кромѣ слова. 
того ради г͠летьⷭꙗ. 
и страⷭть. и| б͠жеⷭки 
томоу ѿче творꙗще| 
[357r] дѣло не бѣ 
кромѣ его плоⷮ но въ 
тоⷨ| тѣле. ꙗже пакы 
г͠ь творѧше.| того бо 
деⷧма. и чл͠вкъ бывъ 
г͠лаше| аще не творю 
дела ѿц҃а моего| 
не имете ми веры 
аще ли же творю| 
аще мнѣ не имѣте 
вѣры. дѣлоⷨ| моимъ 
вероуитѣ. и виⷣт̏ѣ. 
ꙗко| во мнѣ ѿц҃ъ и 
аꙁъ в немъ темъⷤ| 
потреба быⷭть. тѣщоу 
петъ|ровоу болꙗщоу 
ѻгнемъ воⷭта|вити 
члвчⷭки ї проⷭтре рꙋкоу| 
бжеⷭки їже оустави 
недоуⷢ.| на роженомъ 
слѣпце. члвчⷭко| ѿ 
плоти. испоущаще 
плѣва|ние. бжеⷭкиї же 
ѿвръꙁаше| брениемъ 
ѻ лаꙁари же глаⷭ| 
ꙗко чл͠вкъ члвчⷭкіи 
же иⷭпоуща|ше бжеⷭкіи 
же ꙗко б͠ъ лаꙁарѧ| 
воⷥдвиже иⷥ м͠ртвыⷯ 
се же сице| быⷭть. и 
покаꙁанна бываше,| 
ꙗко не привⷣнⷷиемъ. но 
по иⷭти|ннѣ [357v] 
бѣ имеꙗ тѣло поⷣбⷪаше  
же дати| і пропѧтие 
и с͠мрть и дроугаꙗ| 
немощи тѣлеⷭныꙗ.
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παθῶν αὐτῆς ὅλην 
ἐνδύσασθαι, ἵνα ὥσπερ 
ἴδιον αὐτοῦ λέγομεν εἶναι 
τὸ σῶμα, οὕτως καὶ τὰ 
τοῦ σώματος πάθη ἴδια 
μόνον αὐτοῦ λέγηται, 
εἰ καὶ μὴ ἥπτετο κατὰ 
τὴν θεότητα αὐτοῦ. 
Εἰ μὲν οὖν ἑτέρου τὸ 
σῶμα, ἐκείνου ἂν λέγοιτο 
καὶ τὰ πάθη· εἰ δὲ τοῦ 
Λόγου ἡ σὰρξ – “ὁ” γὰρ 
“Λόγος σὰρξ ἐγένετο”, – 
ἀνάγκη καὶ τὰ τῆς 
σαρκὸς πάθη λέγεσθαι 
αὐτοῦ, οὗ καὶ ἡ σάρξ 
ἐστιν. Οὗ δὲ λέγεται τὰ 
πάθη, οἷά ἐστι μάλιστα 
τὸ κατακριθῆναι, τὸ 
μαστιγωθῆναι, τὸ διψᾷν 
καὶ ὁ σταυρὸς καὶ ὁ 
θάνατος καὶ αἱ ἄλλαι τοῦ 
σώματος ἀσθένειαι.

съ своими єѧ  стрⷭми 
ѡблєщисѧ. да 
ꙗ|коже своемꙋ г͠лемо 
сꙋще тѣло; такожⷣе 
и тѣла стрⷭти.| своѧ 
емꙋ точїю гл͠ютсѧ. 
аще и не касахꙋсѧ 
ємꙋ;| по бжⷭтвꙋ єго. 
Аще ꙋбо иного бѣ̏ 
тѣло; того| да г͠люⷮсѧ 
и стрⷭти. аще ли плоⷮ 
словеси; слово| плоⷮ быⷭ. 
нꙋжⷣа єⷭ и плотскїа 
стрⷭсти; того г͠люⷮсѧ.| 
єгоⷤ и плоть єⷭєгоже 
ли г͠люⷮсѧ стрⷭти 
какы| [165v] сꙋⷮ. 
єже ѡсꙋженꙋ быти. 
єже бїенꙋ быти єже 
жадати;| и пропѧтїє 
и см͠рть. и дрꙋгїа 
нємощи телесныѧ.

съ своими еа стрⷭтьми 
облещисѧ. да| ꙗкоже 
свое емꙋ г͠лемо соуще 
тѣло.| такожⷣе и 
тѣла стрⷭти своа емоу 
то|чїю г͠лютсѧ. аще 
и не касахꙋсѧ емъ| 
по бжⷭтвꙋ его. аще 
оубо иного бѣ| тѣло. 
того да г͠лютсѧ и 
стрⷭти.| аще лиⷤ плѡⷮ 
словеси. слово плѡⷮ 
бысть.| ноужⷣа есть 
и плѡⷮскыѧ стрⷭти 
того| г͠латисѧ егѡⷤ 
и плѡⷮ есть. егоже 
ли| г͠лютсѧ стрⷭти. 
какїа же соу ⷮ єже,| 
осоужⷣенꙋ быти, єже 
оубїеноу бы|ти. єже 
жадати. и пропѧтїе,| 
и с͠мрть. и дроугыа 
немощи тѣле|сныа.

же| г͠и во чл͠вчоу во 
плѡⷮ ѡⷠлочащоусꙗ| во 
всю своими страⷭтьми 
ѡⷠлⷷ|щиⷭꙗ. даꙗ же 
свое ему г͠лемо| соуще 
тѣло. такожⷣе же и 
тѣло| страⷭти своꙗ 
емоу точию| г͠лꙗтьⷭꙗ. 
аще и не накасахоуⷭ| 
емꙋ по бжеⷭтвоу его 
аще иноⷢ| бе тѣла. того 
да г͠лютьсѧ| і страⷭть. 
аще лиⷤ плоⷮ словеси.| 
слово плоть быⷭ. ноуⷤда 
еⷭть| и плоⷮскыꙗ 
страⷭти. того г͠ла|тиⷭ 
єго же и плоⷮ еⷭть егоⷤ 
ли г͠лю|тьⷭꙗ страⷭти. 
какиꙗ же соуⷮ| еже 
ѡсоужⷣенноу быти. и еⷤ| 
биеноу быти. єже

QUOTATION 5

CA III.34.1–14 [Metzler, 
Savvidis 2000: 345]

Vol437(D): 156r–157v Sob197(M): 
177v–178v [Журова 

2020: 604–605]

Sud17(N): 357v–358v 
[Казакова 1960: 

303–304]

Ἵνα δὲ καὶ τὸ ἀπαθὲς 
τῆς τοῦ Λόγου φύσεως 
καὶ τὰς διὰ τὴν σάρκα 
λεγομένας ἀσθενείας 
αὐτοῦ γινώσκειν τις 
ἀκριβέστερον ἔχῃ, καλὸν 
ἀκοῦσαι τοῦ μακαρίου 
Πέτρου· ἀξιόπιστος 
γὰρ οὗτος γένοιτ’ 
ἂν μάρτυς περὶ τοῦ 
Σωτῆρος· γράφει τοίνυν 
ἐν τῇ Ἐπιστολῇ λέγων· 
“Χριστοῦ οὖν παθόντος 
ὑπὲρ ἡμῶν σαρκί”. 
Οὐκοῦν καὶ ὅταν λέγηται

[156r] да вѣдѣтиⷤ 
въчнеⷮ всѧкь 
въ и|стинꙋ. и 
бестрастноє сꙋтства 
словесе; и г͠ле|мыѧ 
плотию немощи его. 
добро єⷭ слышати 
бла|женаго петра. 
то̏ паче достоинъ 
съвѣдете|ль ѻ  бꙋдеⷮ 
сп͠сѣ. пишет же ꙋбо 
въ епистолїи| г͠лѧ х҃ꙋ 
оубо пострадавшꙋ 
насъ дѣлма плотїю.| 
тѣмже и егда г͠летсѧ

[177v] да вѣдѣти 
же въчнеⷮ всѧкъ| 
[178r] въ истиннꙋ и 
бєⷥстрⷭтное соущества| 
словесе. и гл͠емыа 
плотїю немощи его.| 
добро єⷭ слышати 
бл͠женнаго петра.| 
тои паче достѡинъ 
свѣдѣтель боу|деⷮ 
ѻ сп͠сѣ. пишеⷮ бо въ 
єпистолїи г͠лѧ.| х͠ѫ 
оубо пострадавшꙋ 
наⷭ дѣлма пло|тїю. 
тѣмже и егⷣа гл͠етсѧ

[357v] ведати 
же имать всѧкъ 
воиⷭти|нноу и 
беⷭтраⷭтное соущеⷭ|тво 
словеси і гл͠емыꙗ 
плотїю| [358r] 
немощи его. доⷠро еⷭ 
слышети| бл͠жнного 
петра тои паче 
доⷭто|итъ свⷣиⷷтель ѻ 
спⷭсе пишетъ бо| во 
епиⷭтолиї г͠лꙗ. Хо͠у ꙋбо 
поⷭстра|давъшоу наⷭ 
дельма плотию| темъ 
же и егда г͠летьⷭ
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πεινᾶν καὶ διψᾶν καὶ 
κάμνειν καὶ μὴ εἰδέναι 
καὶ καθεύδειν καὶ 
κλαίειν καὶ αἰτεῖν καὶ 
φεύγειν καὶ γεννᾶσθαι 
καὶ παραιτεῖσθαι τὸ 
ποτήριον καὶ ἁπλῶς 
πάντα τὰ τῆς σαρκὸς, 
λεχθείη ἂν ἀκολούθως 
ἐφ’ ἑκάστου· Χριστοῦ οὖν 
πεινῶντος καὶ διψῶντος 
ὑπὲρ ἡμῶν σαρκί· καὶ 
μὴ εἰδέναι λέγοντος 
καὶ ῥαπιζομένου καὶ 
κάμνοντος ὑπὲρ ἡμῶν 
σαρκί· καὶ ὑψουμένου 
πάλιν καὶ γεννωμένου 
καὶ αὐξάνοντος καὶ 
φοβουμένου καὶ 
κρυπτομένου σαρκί· καὶ 
λέγοντος, Εἰ δυνατὸν, 
παρελθέτω τὸ ποτήριον 
καὶ τυπτομένου καὶ 
λαμβάνοντος ὑπὲρ ἡμῶν 
σαρκί· καὶ ὅλως πάντα 
τὰ τοιαῦτα ὑπὲρ ἡμῶν 
σαρκί. Καὶ γὰρ καὶ αὐτὸς 
ὁ Ἀπόστολος διὰ τοῦτο 
οὐκ εἴρηκε· Χριστοῦ οὖν 
παθόντος θεότητι, ἀλλ’ 
“ὑπὲρ ἡμῶν σαρκὶ”, ἵνα 
μὴ αὐτοῦ τοῦ Λόγου ἴδια 
κατὰ φύσιν, ἀλλ’ αὐτῆς 
τῆς σαρκὸς ἴδια φύσει τὰ 
πάθη ἐπιγνωσθῇ.

алча и жаждѧ и 
трꙋди|тисѧ и не 
вѣдѣти и спати 
и плакатисѧ и| 
просити и бѣгати 
и раждатисѧ и 
ѿмета|тисѧ чашꙗ. 
и просто всемꙋ 
плотскомꙋ реченꙋ| 
бывающꙋ погодь 
алчꙋщꙋ и жажащꙋ 
за| ны̏ плотїю и не 
вѣдѣти г͠лющꙋ 
и заꙋшаемꙋ.| и 
трꙋдѧщꙋсѧ за ны̏ 
плотїю и възносимꙋ 
пакы.| и раждаемꙋ и 
растꙋщꙋ и боѧщꙋсѧ 
и крыющꙋ|сѧ плотїю 
и г͠лющꙋ аще мощно 
єⷭ да преидеⷮ| чаша сїа 
и бїемꙋ и прїемлющꙋ 
за ны плотїю.| и 
ѡтинꙋ ⷣ все таковоє 
ꙁа ны̏ плотїю. небо|но 
самь апⷭлъ того 
дѣлма не рече х҃ꙋ    же 
по|страдавшꙋ [157v] 
насъ дѣлма бжⷭтвоⷨ; 
но за ны плотїю.| да 
не самого словесе своє 
бꙋдеⷮ все то сꙋтствоⷨ.| 
но самоѧ плоти своѧ 
сꙋтствомъ; стрⷭти 
ꙗвѧтсѧ.

алчѧ,| и жажⷣѧ, 
и трꙋдитсѧ, и не 
вѣдѣтї,| и спати, 
и плакатисѧ, и 
просити,| и бѣгати, 
и ражатисѧ, и 
ѿмѣта|тисѧ чашѧ. 
и просто всемоу 
плоⷮско|мꙋ реченнꙋ 
бывающꙋ о немъ 
алчю|щꙋ и жажⷣѫщꙋ 
ꙁа ны плотїю. и не| 
вѣдѣти гл͠ющѫ. 
и ꙁаоушаемоу,| и 
трꙋдѧщꙋсѧ ꙁа ны 
плотїю. и въꙁ|носимоу 
пакы, и ражаемꙋ, 
и растѧ|щꙋ, 
и боꙗщꙋсѧ. и 
крыющꙋсѧ пло|тїю. 
и г͠лющꙋ, аще мощно 
еⷭ да пре|идеⷮ чаша 
сїа. и бїемꙋ ꙁа ны 
плотїю.| и ѿноуⷣ все 
таковое прїемлющꙋ 
за нꙑ| [178v] 
плотїю. небо, но самъ 
апⷭлъ того дѣ|лма не 
рече х҃ꙋ пострадавшꙋ 
наⷭ ради| бжⷭтвоⷨ. но 
пострадавшꙋ ꙁа ны 
пло|тїю. да не самого 
словесе свое бѫдеⷮ| 
все то соуществѡⷨ 
ꙗвѧтсѧ.

алъча| и жаⷤда и 
троуⷣс̏ꙗ не ведѣти.| и 
спати. и плакатиⷭꙗ. 
и просⷮи̏| и рожⷣатиⷭꙗ. 
и ѿмѣтатиⷭꙗ.| 
чаша. и проⷭто 
всемоу. плоⷮ|скомоу 
реⷱнноу бывающоу 
ѡ не|мъ алъчюшоу, 
и жажⷣоущꙋ| ꙁа ны 
плотию не виⷣтⷷи 
г͠лющꙋ| и ꙁаоушаемоу 
и трꙋдꙗщоуⷭꙗ| за ны 
плотїю и воꙁносимоу| 
пакы. и рожаемоу 
и раⷭтꙗ|щоу и 
боѧщоуⷭѧ. и крыющеⷭ| 
плотїю и г͠лющоу 
аше мо|щьно еⷭть. 
да преидеть чашⷶ| 
сиꙗ. и биенноу ꙁа ны 
плотїю| і ѿноуⷣ все 
таковое приемълю|ще 
[358v] ꙁа ны плотию 
н͠бо но самъ апⷭлъ| 
того дѣльма не реⷱ 
х͠оу поⷭтрада|въшоу 
нарⷭадавъшоу [sic] 
за ны пло|тию, 
да не самого слове 
свое боⷣуⷷ|тъ все то 
соуществомъ но 
са|мыꙗ плоти своꙗ 
соущеⷭтвоⷨ страⷭти 
ꙗвитьⷭꙗ.
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